Judith Butler ile Soylesi

Zeynep Direk: i1k eserlerinizde yasanin karsisinda bedenli bir 6zne kavrami
gelistirdiniz; toplumsal cinsiyet normunun, yasasinin bedeni sadece diizen-
lemedigini, tirettigini de vurguladiniz. Performatiflere iliskin kuraminiz,
toplumsal cinsiyet normlarini tistlenmek suretiyle nasil maddelestigimizi ve
normlari alt-iist etmek suretiyle 6zgiirlesme olanaklarina sahip olabilecegi-
mizi agikliyor. Simdi size toplumsal cinsiyet normlarinin deneyimlenmesiyle
ilgili bir soru sormak yerine siyasi bir deneyim olarak hukuk diizeninin ¢ok-

mesiyle ilgili bir soru sormak istiyorum. Yasalarin ve haklarin yok olmasiyla

Interview with Judith Butler

Zeynep Direk: You have in your early work elaborated a notion of embodied subjectivity
in the face of law— stressing that the gender norm, the law does not only regulate but also
produces corporeality, embodiment. Your theory of performativity explains how we ma-
terialize through the assumption of the gender norms and the possibilities of resistance
by way of the subversion of the norm. Now I would like to ask you a question not about
the experience of the gender norms, but the political experience of the collapse of the rule
of law. What kind of embodiment results from the absence of laws and rights? Would it
be correct to call such subjectivities fragile, dispossessed, vulnerable?

Judith Butler: Perhaps it is important to distinguish between norm and law. Al-
though there are laws that govern gender appearance — who can appear in what form in
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ortaya nasil bir bedensel deneyim ¢ikar? Boyle oznelikleri kirilgan, miilkstiz-
lesmis 6zneler olarak adlandirabilir miyiz?

Judith Butler: Belki de norm ile yasa arasinda bir ayrim yapmak ¢nemli.
Toplumsal cinsiyetli olarak belirmeyi, kimin nerede hangi bicimde belirebi-
lecegini yoneten ve kadinlari, translar1 ve toplumsal cinsiyete uymayan in-
sanlari etkileyen yasalar olsa da, bazen normlar yasalarin bazen icerdigi gibi
tehditler ve cezalari ima etmelerine ragmen yasa gibi kodlanmamislardir
hi¢. O halde normlar dilin pratikleri de dahil olmak tizere toplumsal pratik-
lerin i¢ine gomiilii olabilirler ve durusu, hareketliligi, icerilmeyi, dislanmay1
etkileyebilir ve bazen baskici, zorlayici bicimlerde isleyebilirler. Haz ve bas-
tan ¢cikarma vesilesi de olabilirler, yani karmasik bir alandir bu.

Hukuk diizeninin ¢oktiigti durumlardan bahsettigimizde, bir¢ok farkli
duruma goénderme yapiyor olabiliriz. Coken hukuk diizeni 1rk¢1 veya fasist
ise ne olacak? Eger demokrasi veya adalet adina ¢okiiyorsa, o zaman hu-
kukun siddetin bir aracindan baska bir sey olabilecegine iliskin daha ¢ok
timit besleyebiliriz belki de. Yiiriitme giicii hukuk, politika, polis ve asker
tizerindeki denetimini arttiginda anayasal giivencelerin ¢okmesi kast edili-
yor olabilir. Bu durumda itiraz edilen sey kullanilmakta olan yiiriitme giicii
tizerindeki denetim veya boyle bir denetimin olmamasidir — itiraz edenler

de o iktidar1 tiranlik veya otoriterlik olarak gorenlerdir. Bir tiir yasay1 denet-

what place - that affect women, trans, and gender non-conforming people more general-
ly, norms are sometimes never codified as law, even though they carry threats and pun-
ishments in the way that laws sometimes do. So gender norms can be embedded in social
practices, including practices of language, and they affect standing, mobility, inclusion,
exclusion, and can function in ways that are sometimes coercive. They can also be the
occasion of pleasure and seduction, so that is a complicated terrain.

When we talk about situations in which the rule of law collapses, we can be referring
to very different kinds of situations. What happens if the rule of law is a racist or fas-
cist law? If it collapses in the name of democracy or justice, perhaps we are then more
hopeful that law can be something other than an instrument of violence. It may be that
constitutional protections collapse when executive power augments its control over law,
policy, the police, and the military. Then we are objecting to the check on executive
power that is exercised —or should be exercised— by those who object to that power as
tyrannical or authoritarian. One is calling on one sort of law to check another sort of
law: when executive power makes use of law to expand its own domain and to over-ride
constitutional protections, then we are confronted with a competing field of laws and
legal powers.
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lemek icin baska tiir bir yasa yardima ¢agrilmaktadir: Yiiriitme giicii kendi
alanim genisletmek ve anayasal giivenceleri yok saymak i¢in yasay1 kullani-
yorsa, birbiriyle rakip bir yasalar ve hukuki giicler alaniyla kars: karsiyayiz
demektir.

Fakat sizin sordugunuz sey, i¢ yargi yollarina veya uluslariistii mahkeme-
lere bagvuramadan devlet siddetine boyun egdirilme (subjection) deneyimi-
dir. Bu bir siyasi sindirilme (subjection) halidir ki, bedeni de dogrudan igine
alir. Eger bir araya gelinemiyorsa, ise gidilemiyorsa, gidilecek bir is artik yok-
sa, seyahat edilemiyorsa, konusulamiyorsa, veya yazilamiyorsa, ve ceza, daha
¢ok ceza hapis veya siirgiinse, bu, hakkini arama veya yapilan haksizligi gi-
derme imkani olmaksizin sindirilmenin bir bicimidir. Hak aramak icin bas-
vurma ve yapilan haksizlig1 giderme aracin1 sunmasi gereken devletin bizzat
kendisi, yiirtitme giiciinii ve iktidarini genisletmek ugruna bu araci tahrip
etmistir. Oyleyse bu radikal korku halidir, bagkalariyla dolaysiz bir bicimde
paylasilan bedensel (somatic) bir haldir. Ayni zamanda da radikal 6fke hali-
dir ki, verilmeyen veya garanti edilmeyen haklarin baska bir bicimde talep
edilmesi gerektigi anlamina gelir. Otekilerle yasa-dis1 bir bicimde bir hakki
veya giicii talep etme kipi birlikte eylemenin (concerted action) bir bi¢cimidir.

Evet, bu korku ve 6fke durumuyla yeni bir bedenli yasam bi¢imi ortaya

¢ikar. Bu duygular, haksizlik yapildigi, halen yapilmakta oldugu, bizden ali-

But what you are asking about is the experience of being subjected to state power
without any recourse through the courts or through international tribunals. This is a
state of political subjection, one that implicates the body directly. If one cannot assem-
ble, if one cannot go to work, if there is no more work to go to, if one cannot travel, or
speak, or write, and if the punishment if further punishment, imprisonment or exile,
then that is a form of subjection without the possibility of appeal or redress. The very
state that should be providing the instrument for redress or appeal has destroyed that
instrument in the service of expanding its executive function and power. So that is a
condition of radical fear, a somatic condition that is immediately shared with others.
It is also a condition of radical anger, which means that the rights that are no longer
allocated or secured have to be claimed in another way. That mode of claiming a right
or a power in an extra-legal way with others is a form of concerted action. Yes, a new
form of embodied life is created by this situation of fear, anger, affects bound up with
a judgment that injustice has been done, is happening now, and that only a trembling
collective action can lay claim to the power that has been denied. I think as well that the
possibility of police/military violence is always there, so there is no way to lay claim to
that denied power without facing the police. The ideal, as we know, is for the police to
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nan giicii ancak titreten bir kolektif eylemin talep edebilecegi gibi yargilarla
i¢ ice gegmis, sarmalanmigtir. Polis/asker siddeti olmasi ihtimalinin de bu-
lundugunu diisiiniiyorum, yani polisle yiiz yiize gelmeden bize verilmeyen
bu giicii talep etmenin bir yolu yok. Ideali, bildigimiz gibi, polisin silahin1
birakmasidir, bunun i¢in polise cagri yapilmasi gerekir. Bu sarki yayildig: ve
ona direnmek miimkiin olmaktan c¢ikarsa, umut var demektir.

Nazli Okten: Antigone’s Clain’den beri ugrastiginiz yas temasi son ¢a-
lismalariniz baglaminda yeni bir boyut kazandi ve karsilikli bagimlilik ola-
rak siyaseti yeniden diistiinmenin bir yolu haline geldi. Cinsiyet performativi-
tesiyle ilgili eski calismalariniz ile giivencesiz hayatlar konusundaki “yeni”
calismalarimiz arasindaki baglar hakkinda bizi aydinlatabilir misiniz? Ozne
tarihsel “olay” tarafindan nasil siiriiklendi?

Judith Butler: Cinsiyet performansi konusundaki ¢calismalarimda bile
bazi hayatlarin “gercek” sayilmamasiyla ve bazi sevme bigimlerinin “gercek”
sayilmamasiyla ilgileniyordum. Bunun yaninda baz1 “kayip” deneyimleri de
“gercek” kayip sayilmiyordu. Asklar: ve kayiplar1 kamusal hayatta yeterince
taninmayan, kabul gormeyen gay, lezbiyen, biseksiiel hayatlar vardi aklimda
Yani kimin hayati i¢in yas tutulup kiminki i¢in tutulmayacagini degerlendir-
me girisimi, 6nceki ¢alismalarimdan kaynaklaniyor ama simdi daha genis

bir demografik kapsama tasiniyor.

lay down their arms, so there has to be a call to the police. When that chant spreads and
becomes irresistable, then there is hope.

Nazli Okten: The theme of mourning you have been dealing with since Antigone’s
Claim takes on a new dimension within the context of your recent work and is put to use
as a way of rethinking politics as interdependency. Would you please elaborate on the
connections between your earlier work on gender performativity and your “new” writing
on precarious lives? How is the subject driven by the historical “event”?

Judith Butler: Even in the work on gender performativity, I was concerned that some
lives were not considered “real” — and that certain forms of loving were not considered
“real” love. As a corollary, certain experiences of “loss” are also not considered as “real”
loss. T had in mind the situation of gay, lesbian, and bi- lives, whose loves and losses
had - and continue to have — insufficient acknowledgment in public life. So the move to
consider whose lives are considered grievable, and whose lives are not, follows from the
earlier work, but it involves me now in broader demographic concerns.

I suppose the “event” of 9/11 compelled me to reflect on how the US could destroy so
many lives in Afghanistan and Iraq without any remorse and certainly without any ac-
knowledgement of the lives destroyed at the same time that it tended to monumentalize
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11 Eyliil “olay”1 beni ABD'nin Afganistan ve Irak’ta nasil bu kadar ¢ok ha-
yat1 hi¢ pismanlik géstermeden ortadan kaydirdigini ve bir yandan yok olan
hayatlar1 tanimazken diger yandan kendi kayiplarini nasil anitlastirdiginm
diisiinmeye itti. Elbette 9/11 bir tarihtir ve bir dizi olay1 temsil eder ancak bu
olaylar bir gecede olmadi: bunlar simdi ayrintisiyla ¢oziimlememiz gereken
kiiresel bir siddet sahnesinin pargasidirlar. Burada anahtar sorulardan biri,
ulusal cercevenin ¢ogu kez yasi tutulabilir hayatlari, yasi tutulamaz hayat-
lardan ayirma olgiitiinii nasil sagladigidir. Ayn1 zamanda net irksal ve dinsel
olciitler goriiyoruz ki bunlar sémiirgecilik ve miilksiizlestirmenin stiregiden
bi¢imlerinden tiiremislerdir.

Yasi tutulabilir olmak konusunda radikal bir esitlik elde etmek sadece
her hayata kendine has bir deger atfetmek anlamina gelmez, ayni1 zamanda
hayatin kendisini ve yasama siireclerini yeniden diisiitnmek demektir. Eger
hayatim basindan itibaren étekinin hayatina bagli olursa bu bana toplumsal
iliskiler ve zorunluluklar konusunda farkli bir perspektif saglar.

Seyda Oztiirk: Yaralanabilirlik, kirilganlik ve yasi tutulabilirlik temala-
rin1 merkeze alan son déonem ¢alismalarinizla ahlak felsefesine yoneldiginizi
goriiyoruz. “Koétii Bir Hayatta Iyi Bir Hayat Siirdiirmek Miimkiin miidiir?”
baslikli konusmanizda, iyi bir hayatin nasil yasanacagi sorusunun, 6znenin

yaralanabilirligiyle derinden baglantili oldugunu savunuyorsunuz. Yara-

its own losses: every person destroyed on 9/11 became an icon for the nation. Of course,
9/11 is a date, and it stands for a set of events, but those events did not just happen once:
they belong to a global scene of violence that we have now to analyze in detail. And
one key question is how the national framework often supplies the criterion for distin-
guishing between grievable and ungrievable lives. We also see clear racial and religious
criteria, and criteria derived from ongoing forms of colonization and dispossession. To
achieve a radical egalitarianism of the grievable, as it were, means not only attributing
to each life its proper value, but rethinking life itself, and living processes. If my life is
bound up with the life of the other from the start, then that gives me a different perspec-
tive on social relations and obligations.

Seyda Oztiirk: Your recent work on vulnerability, precariousness, and mournability
is marked by a turn toward moral philosophy. In “How to Lead a Good Life in a Bad Life”
you argue that the question of how to live a good life is intimately bound up with the vul-
nerability of the human subject. The unequal distribution of vulnerability, mournability
and livability, the broader social structures that value life differentially should be critical-
ly evaluated by the subject if she is to lead a good life. In your own words “The question of
how to live a good life, then, is already bound up with a living practice of critique.” If mo-
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lanabilirligin, yas1 tutulabilirligin ve yasamaya deger bir ¢zne sayilmanin
ayrimci dagiliminin, insan hayatlarina ayrimci bir yaklasimla deger bigen
daha genis toplumsal yapilarin elestirel bir yaklasimla ele alinmasi, iyi bir
hayat yasamanin 6n kosullarindan biri olarak éne ¢ikiyor. Sizin sézlerinizle
“0O halde, iyi bir hayatin nasil yasanacagi sorusu (...) yasayan bir elestiri pra-
tigine baglidir.” Ahlak 6znenin elestirel olma potansiyeline ve baskalarina
yonelik sorumluluguna bagliysa, yaralanabilirligin ayrimci dagilimina yéne-
lik bu elestirel yaklasim, “kotii hayat™ toptan dontistiiremese de, kayda deger
degisimlere nasil yol agabilir? Bu soruyu “teori-pratik” sorunu ya da “distin-
me-eyleme/ 6zel alan — kamusal alan” farki baglaminda nasil yanitlarsiniz?
Judith Butler: Yasayan bir elestiri pratigi toplumsal déniisiime adanmis-
Iig1 kapsar. Genel kani bu yonde olsa da, ben “elestiri’nin salt negatif bir ey-
lem olmadigim diistiniiyorum. Kisinin diisiincelerinin toplumsal ve tarihsel
kosullarimi sorgulamak bu kosullari ve onlar: sekillendiren eylemleri bilme-
nin bir yolu degil sadece. Bu kosullar iizerine tekrar diisiinmenin, onlarin
tekrar imal etmenin yollarini arastirmak bir yandan da. Elestirel diistince,
kendi imkanlarini asan bir unsur da iceriyor, yani yeni kosullarin tasavvur
edilip olusturulmasina acik bir diisiince elestirel diisiince. Tam da bu nok-
tada radikal estetik ile toplumsal déniisiimiin disiiniilebilir olanin dogal-

lastirilmis sinirlarinin 6tesine gegebilmek icgin isbirligine gitmesi gerekiyor.

rality is anchored in the critical potential of the subject and her responsibility toward oth-
ers, how does this critical approach to differential distribution of vulnerability translate
into action that could lead to some substantial changes, if not a transformation of a “bad
life”? Could you elaborate on that in relation to the so-called “theory-praxis” problem or
in the context of the distinction between “thinking-acting / private sphere-public sphere”?

Judith Butler: A living practice of critique implies a commitment to social transfor-
mation. In fact, I don’t think that “critique” is a purely negative activity, although I know
that many people assume that it is. To ask after the social and historical conditions of
one’s own thought is not just a way of coming to know those conditions or their formative
action. It is also to ask about how those conditions can be rethought and remade. There
is perhaps something in critical thought that exceeds the conditions of its own possibil-
ity, which means that it is open to the imagining and making of new conditions. Here
is where I think that radical aesthetics and social transformation have to work together,
to break through the naturalized limits of the thinkable. I know that “the unthinkable”
can apply to what is absolutely horrendous. But sometimes we have to know the horren-
dous to know the possible. I don’t think that thought alone can change the world, but I
do believe that thought is activity — Marx called it “theoretical activity” — and that social
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“Diistiniilemez olan”in tamamiyla dehset verici seylere de uyarlanabildiginin
farkindayim. Ama bazen miimkiin olani1 bilmek i¢cin dehset verici olan1 da
bilmek zorundayiz. Diisiincenin tek basina diinyay1 degistirebilecegini dii-
stinmiiyorum ama diisiincenin eylem oldugunu —Marx buna “teorik eylem”
diyordu- ve toplumsal déniisiimiin, teorik eylemin giinliik yasamin bir par-
¢asi1 haline gelmesine bagli olduguna inaniyorum. Giinlitk yagsam baglamin-
da, miimkiin olanin yeni bir ufkunu agar diisiince.

Emre San: Bugiinkii demokrasi krizine hem Batr’'daki hem de Dogu’daki
politik muhaliflerin itiraz ettigine tanik oluruz. Mevcut otoriter hiikiimet-
ler (modern diktatorliikler) bir ifade ozgiirliigii alan1 olan kamusal alani
ortadan kaldirarak protestolara ve toplumsal hareketlere zorla engel olur.
Dogu’daki ya da sahte demokrasilerdeki ve diktatorliiklerdeki politik muha-
lifler (political dissidents) Bati’'dakilere gére cok daha fazla yaralanabilir bir
durumdadir. Kurulu diizenlerin reddi muhalifleri biiyiik risklerle kars: kar-
siya birakir. Muhaliflerin direnisi, otoriter rejimlerdeki varolussal emniyet-
sizlik (insecurity) tarafindan yaratilan belli bir tiir yaralanabilirligi varsayar.
Yaralanabilirlik politik miicadelenin anlaminin ve eyleminin bir parcasi ise
muhaliflerin politik boyutunu nasil yorumlamaliyi1z?

Judith Butler: Bugiinkii sartlarda bir¢ok kisi i¢cin gériniir ve kamusal

muhalefetin korkutucu olabilecegini biliyorum. Politik muhalefetin yasak-

transformation relies on theoretical activity becoming part of everyday life. It posits in a
daily way a new horizon of the possible.

Emre San: The present crisis of democracy is challenged by political dissidents in
both the West and the East. Present authoritarian governments (modern dictatorships)
close the public sphere as a sphere of freedom of expression and thus hinder protests
and social movements coercively. Political dissidents in the Eastern part of the world,
or in countries of false democracy and of dictatorship are in a much more vulnerable
position than their counterparts. Refusal of the established order entails great risks
and exposure. The resistance of dissidents presupposes a certain type of vulnerability
created by existential insecurity under authoritarian regimes. If vulnerability is part of
the meaning and the action of resistance how can we rethink the political dimension of
dissent?

Judith Butler: I see that under present conditions for many people, open and public
dissent can be terrifying. The prohibition of dissent, the criminalization of dissent, is
accomplished precisely through terror. So the regimes of which you speak are forms of
state terrorism, and yet we rarely call them by such names. We could seek recourse to
ideas of individual heroism or courage, but that is to go the way of Antigone — and that
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lanmasi, kriminalize edilmesi tam da terorle saglanir. Dolayisiyla bahset-
tiginiz rejimler, her ne kadar ¢ok nadir olarak bu sekilde adlandirsak da,
devlet terorii bicimleridir. Bireysel kahramanlik ya da cesaret fikirlerine
basvurmaya siirdiirebiliriz ama bu Antigone’yle ayni sekilde sonu¢lanacaktir
ve kacinilmazdir. Tahammiil edilemez, basa c¢ikilamaz yaralanabilirlik bi-
cimleri mevcuttur ve onlarla tek basina miicadele edilemez. iste tam da bu
yiizden durmadan genisleyecek bir topluluga, bir iletisim agina ya da ittifaka
gereksinim vardir. Eger genislemeyi ve biiyiimeyi basaramazsa yaralanabi-
lirlik siddetlenir. Ittifakin yayilim bicimleri cesitli, kacamak, direncli hale
gelmeli ve siirekli genislemeli. Bu demek oluyor ki daha az yaralanabilir olan
bizler bu iletisim aglarinmi ve ittifaklar: tiretme ve devam ettirme gérevini
tistlenmeliyiz. Elbette amag otoriter rejimlerin hakkindan gelmektir fakat
fiili olarak yeni bir yonetim pratigi olusana kadar cesitli ve direngli yollarla
tekrarlanmasi gereken bir miicadele pratigi ortaya konmali.

Zeynep Direk: Tiirkiye’deki Barig Akademisyenlerine destek verdiniz.
Kiiresel baglamda akademinin sorumluluklar: iistiine diistincelerinizi bi-
zimle paylasabilir misiniz?

Judith Butler: Hem stratejik hem de daha genis politik bir noktaya isaret
etmek istiyorum. Stratejik nokta su: Erdogan egitimcileri isten atmasinin so-

nucunda kiiresel giiclerin kendisine korkung bir bedel 6detip 6detmeyecegini

was fatal. There are forms of vulnerability that are intolerable, unmanageable, and one
cannot pass through them alone. And that is one reason why there has to be a commu-
nity, a network, an alliance, and it has to be an ever-expanding one. If it fails to expand,
to grow larger, the vulnerability intensifies. The ways of spreading alliance have to
become various, subterfuge, insistent, and ever-expanding. And that means that those
of us who are less vulnerable have to take on the task of producing and sustaining those
networks and alliances. Of course, the aim is to overcome the authoritarian regime, but
first there has to be a practice of overcoming, one that is repeated in varied and insist-
ent ways until it becomes effectively a new practice of governance.

Zeynep Direk: You declared your support for Academics for Peace in Turkey; can
you share with us your reflections on the responsibilities of academia on a global scale?

Judith Butler: I have a strategic point and a broader political one as well. The strate-
gic point is that Erdogan watched to see if he could get away with firing educators with-
out suffering consequences from global powers that would be terrible for him. He knows
that Turkey a major gateway for Syrian and Kurdish refugees, and he can effectively
decide how many to unleash on Europe as he wishes. So he counting on the refusal of Eu-
ropean countries and the EU to shift their policy on refugees, and he is counting on their
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gormek istedi. Tiirkiyenin Suriyeli ve Kiirt siginmacilar i¢in bir gegis yolu
oldugunu biliyor ve kag tanesinin serbest kalip Avrupa’ya gegecegine etkili
bir bicimde o karar verebiliyor. Avrupa iilkelerinin siginmacilar: reddine,
AB'nin s1g1nmaci politikasini degistirmesine, Islam korkularina ve Araplara
kars: inat¢1 ve keskin irkciliklarina bel bagladi. Kiiresel giiglerin onun iize-
rini ¢izemeyecegini bildigi icin, Tiirkiye'nin memurlarina, 6zgiir basinina,
ogretmenlerine, profesorlerine, avukatlarina, aktivistlerine ve gazetecileri-
ne karsi cezalandirilmaksizin etkili bir bicimde harekete gegebildi. Simdi
AB tyeligini daha az umursadigi ve siginmacilari koz olarak kullandigi i¢in
plani ve giicii isliyor. Fakat zaten siz bunlar1 benden daha iyi biliyorsunuz.

Daha genis politik mesele, elbette, demokratik yapilar1 parcalamasi ve
bu yapilarin kirilganligini istismar etmesi ve bunlar1 diisman ve “giivenlige
tehdit” fikirlerini genisleterek yapmasi. Eger fikir ayrilig1 yoksa demokrasi
de yoktur. Anti-demokratik bir hiikiimete kars1 yazmak ve konusmak isteyen
ogretmenler ve profesorler yoksa sansiir ise yaramis demektir. Sansiir teh-
ditle disaridan dayatilir, ancak 6znenin bicimlendirilmesi, dilsiz itaat zemi-
ninde ulusal bir kimlik insa edilmesi siireglerinin pargasi olur.

Akademik o6zgiirliikk bildigimiz haliyle demokrasinin esas ilkelerinden
biri. Entelektiiellerin ve egitimcilerin gortislerinin devlet giigleri, tiizel ¢ikar-

lar veya diger yonetimsel miidahale bigimlerinin diizenlemesi ya da sansiirii

Islamophobia and anti-Arab racism which is, yes, trenchant and obdurate. So he can ef-
fectively act without impunity against his own civil servants and the free press, teachers,
professors, lawyers, activists, and journalists because he knows that global powers will
not cross him. Now that he cares less about EU membership than exercising refugees as
leverage, he has his plan and his power. But all this you already know better than I do.

The broader political point is, of course, that he is dismantling democratic struc-
tures, exploiting the fragility of those structures, an doing all this by expanding the idea
of the enemy and “threat to security.” If there is no dissent, then there is no democracy.
If there are no teachers or professors who are willing to write and speak against an
anti-democratic government, then censorship has worked. Censorship is externally im-
posed by threats, but it enters into subject formation, into the very building of national
identity on the basis of mute obedience.

Academic freedom is a principle that is essential to democracy as we know it. It guar-
antees that intellectuals and educators be protected against the regulation or censorship
of their expressed viewpoints by state powers, corporate interests, or by other forms of
administrative intervention. This allows for the relatively free production of ideas, even
those that are critical of public policy or political regimes. A democracy has to permit
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karsisinda koruma altina alinmasini saglar. Bu da, kamu ¢ikarina veya si-
yasal rejimlere elestirel yaklasanlar da dahil olmak iizere biitiin fikirlerin,
nispeten daha 6zgiir bir sekilde iiretilmesini saglar. Bir demokrasi, diktatér-
liige doniismekten sakinmak istiyorsa acik elestiriye izin vermek zorunda-
dir. Devlet, devleti elestirenleri koruma yiikiimliiliigii altindadir. Bu ilke hem
ifade ozgiirliigii hem akademik o6zgiirliik i¢in (bu ikisi her bakimdan ayni
olmasa da) gecerlidir.

Imge Oranlx: “Yaralanabilirligi ve Direnisi Yeniden Diisiinmek” adl1 ma-
kalenizde su iki soruyu art arda soruyorsunuz: Direnmek yaralanabilirligin
ustesinden gelmeyi mi gerektirir? Yoksa, [direnmek i¢in] yaralanabilirligimi-
zi mi mobilize ediyoruz?

Bu birbirine karsitmis gibi konumlandirdiginiz iki soruya da olumlu
yanit verdiginizi diistiniiyorum, eger bu varsayimim dogruysa, bu sorulari
ISID’e kars1 savasan Kiirt kadin savasgilarin mobilizasyonu tizerinden de-
gerlendirebilir misiniz?

Judith Butler: Isid’e karsi savasan Kiirt kadinlarin miilksiizlesmeye karsi
savastigini diistiniiyorum. Kendi boélgelerini ve halklarini savunmaya calisi-
yorlar ve Isid’in siddetine karsi savasiyorlar. Bu sekilde savasarak kendilerini
zarar gormeye agik hale getiriyorlar ve bu anlamda tabii ki de yaralanabilir

durumdalar. Fakat o kosullar altinda fiziksel zarara maruz kalmak, Isid’in

open criticism if it is to avoid the fate of authoritarianism. In a sense, the state is obligat-
ed to protect those who would criticize the state. This principle holds both for freedom
of expression and academic freedom (although the two are not in all respects the same).

Imge Oranli: In “Rethinking Vulnerability and Resistance” you are juxtaposing two
questions, which seem to have a “both/and” answer: Does resistance require overcoming
vulnerability? Or do we mobilize our vulnerability?

If my assumption is correct, can you speak of this “both/and” with respect to the mo-
bilization of female fighting against ISIS?

Judith Butler: My understanding is that Kurdish women who are fighting ISIS are
fighting against dispossession. They are seeking defend their territory and their commu-
nity, and they are fighting against the violence of ISIS. The expose themselves to harm
by fighting as they do, and in this way they are surely vulnerable. But being exposed to
physical harm under those conditions is preferable to — and different from — being ex-
posed to harm by the violence of ISIS and or the violence of dispossession. So perhaps
we can only start to distinguish among kinds of vulnerability when we consider the
kinds of violence to which groups are opposed: death and dispossession are two kinds.
So when women fight, they are of course overcoming the idea of women as passive or
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siddetinin verecegi zarardan ya da miilksiizlesmenin siddetinden farkli ve
bunlara tercih edilebilir durumda. Dolayisiyla yaralanabilirlik tiirleri ara-
sinda ayrim yapmaya sanirim ancak hangi gruplarin ne tip siddetlere maruz
kaldigini diisiindiigiimiizde baslayabiliriz: 6liim ve miilksiizlesme bu yarala-
nabilirlik tiirlerinden ikisidir.

Kadinlar savastiginda, kadinlarin pasif ya da zayif ya da yapisal olarak
gii¢ kullanmaya isteksiz oldugu fikirlerinin elbette tistesinden gelmis oluyor-
lar. Fakat ayn1 zamanda, kendi bedenlerini goniillii bir bicimde zarar gérme-
ye agik hale de getirmis oluyorlar, [yine de] bu, Isid saldiris1 ve hakimiyetinin
getirecegi sonuclarla yasamaya tercih edilmektedir. Bu durumu, siddetin ya-
ratti@1 —istenmeyen- yaralanabilirlige kars1 olarak, yaralanabilirligin goniil-
lii bir bicimde seferber edilmesi olarak tarif edebiliriz. Her ne kadar, etik ve
siyasi pratik bakimindan siddet karsitligini savunsam da, bu durumu belli
bir seviyede anliyorum. Bunun, benim muhtemelen naif ya da ayricalikli, ya
da hem naif hem de ayricalikli gériitnmeme neden olacagini biliyorum. Fa-
kat, diitnyanin belli bir siyasi érgiitiine karsi olmak i¢in kullandigimiz yén-
tem, ayni zamanda yeni bir diinya kurmak icin de kullandigimiz yontemdir.

Ve siddet bir diinya kurmaz.

weak or constitutionally unwilling to use force. But they are also engaged in a deliber-
ate exposure of their own bodies to harm, and this has to be understood as preferable
to living with the consequences of a violent ISIS attack and takeover. We can describe
this as the deliberate mobilization of vulnerability against the unwilled vulnerability to
violence. I understand this at a certain level, although I remain someone committed to
non-violence as an ethical and political practice. I know this probably makes me seem
naive or privileged, or both. But the means by which we oppose a certain political or-
ganization of the world is also the means by which we make a new world. And violence
does not build a world.
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